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2- 6 When you enter the land that the Lorp
your God is giving you as a heritage, and you
possess it and settle in it, 2you shall take some
of every first fruit of the soil, which you harvest
from the land that the Lorp your God is giving
you, put it in a basket and go to the place where
the Lorp your God will choose to establish His
name. 3You shall go to the priest in charge at
that time and say to him, “I acknowledge this
day before the Lorp your God that I have en-
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Moses’ Second Discourse, Part 3: The Laws Given in Moab (continited)

TWO LITURGICAL DECLARATIONS (26:1-15)

When farmers bring the fisst fruits to the Temple
cach year, and after they give the poor tithe every
third year, they are to make certain declarations.
These declarations (and the declaration of
21:7-9) are the only instances in the Torah that
present the precise wording that must be recited
in a Jayman’s address to God. They convey what
Deuteronomy wished che farmers to find mean-
ingful in these ceremonies.

THE FIRST-FRUITS CEREMONY  (26:1-11)

The first-fruits ceremony leads the farmers from
a recognition of the land’s fertilicy to an aware-
ness of God's guidance of the Israclites from
their beginnings, freeing them from oppression
and giving them the land. The change in the
focus of a religious ceremony from exclusive at-
tencion to God’s role in nature to an emphasis
on God’s role in history is one of the most
significant original features of the Bible. The
declaration spoken by the farmers evokes the
very heart of monotheism, which acknowledges
God as the power behind all phenomena, his-
torical as well as natural.

2. The farmer, the typical Israclite, is being
addressed. The context suggests that farmers
brought theis first fruits individually. No date is
specified for bringing them, and it probably var-

ied for different farmers, depending on their work
load, the species thac cach grew, and the dare of
the harvest of each species in each part of the
country.

some of every first fruit  Some of every spe-
cies must be brought, not only those that 18:4
assigns to che priests, Because the fisst fruits are
atoken gift, no specificamount is prescribed. The
Talmud states that the minimum quantity is
one-sixtieth of the crop, with no maximum. Ac-
cording to the Talmud, a farmer who sees the first
ripe fruit of each species ties a cord of blade of
grass on it for identification.

I acknowledge The Hebrew can be under-
stood in one of two ways: “By this declaration 1
acknowledge” ot “By bringing the first fruits I ac-
knowledge.” In the latter case, the act of giving
the first fruits constitutes an acknowledgment,
rangible proof that the farmer has entered the
Land.

the Lorp your God The farmer is addressing
the priest. The Lord, of course, is the farmer’s
God as well, as the chapter states several times.
People would often say “your God' or
“so-and-so’s God” when speaking to, or about,
priests, prophets, and kings, because their offices
were established by God and they were considered
especially close to Him.
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tered the land that the Lorp swore to our fathers
to assign us.”

4The priest shall take the basket from your
hand and set it down in front of the altar of the
Lorp your God.

SYou shall then recite as follows before the
Lorp your God: “My father was a fugitive Ar-
amean. He went down to Egypt with meager
numbers and sojourned there; but there he be-
came a great and very populous nation. 6The
Egyptians dealt harshly with us and oppressed
us; they imposed heavylaborupon us. 7We cried
to the Lorp, the God of our fathers, and the
Lorp heard our plea and saw our plight, our
misery, and our oppression, 8The Lorp freed
us from Egypt by a mighty hand, by an out-
stretched arm and awesome power, and by signs
and portents, 9He brought us to this place and
gave us this land, a land flowing with milk and
honey. 0Wherefore I now bring the first fruits
of the soil which You, O Lorp, have given me.”
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5. my father It could refer to Jacob, who
went down to Egypt; it could be collective, re-
ferring to Jacob’s entire family, who went with
him; or it could refer to all che ancestors, Abraham
and Isaac as well as Jacob and his sons.

fugizive Could also mean “perishing” or
“straying.”

Aramean DProbably refers to the fact that
the ancestors of the Israclites came from the
region known as “Aram alongside the River.”
The recitation contrasts the homeless beginnings
of the Israelites with their present possession
of a fertile land. In the Pesah Haggadah, a
well-known midrash interprets these words to

mean, “Laban the Aramean sought to destroy
my father.”

9. this place 'The land of Israel.

10.  After reciting a brief history of Tsrael and
speaking about God, the farmers now turn to
speak to God. In this way they express their fecling
that they stand directly in God’s presence. Then,
after speaking of Istael in the first person plural
vhile describing the history of God’s benefactions
to Israel, they switch to the first person singular,
expressing the feeling that they petsonally are par-
ticipating i thar history.

which You, O Lorb, have given me Refers
to the soil, not to the fisst fruits.

5. 'The words that the farmer utters here
and in verse 3 are called “The First-Fruits Rec-
itation” in the Mishnah, which requires that
it be said in Hebrew. At first those who were
able to recite it on their own did so, while those
who could not were assisted by a prompter.
When the latter group, out of embarrassment,
ceased to bring their first fruits, the procedure
was changed so that everybody was led by a
prompter (M Sot. 7:2-3, Bik. 3:7).

This is a tare instance of the Torah prescrib-
ing the precise words of a prayer rather than

leaving it to the inspiration of the worshiper’s
own heart. Thisrecitation summatizes the his-
torical basis of Jewish identity and has found
a featured place in the Pesah Haggadah. One
of the advantages of a set liturgy, in addition
to uniting all Jews across barriers of time and
space, is that it reminds us of themes we might
not think of on cur own.

10-11. Gratitude and generosity do not
seem o come naturally to most people. Most
of us must be taught to remember to thank God
fot our good fortune and must learn through ex-
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You shall leave it before the Lorp your God
and bow low before the Lorp your God. 1iAnd
you shall enjoy, together with the Levite and the
stranger in your midst, all the bounty that the
Lorp your God has bestowed upon you and
your household. '

12ZWhen you have set aside in full the tenth
part of your yield—in the third year, the year
of the tithe—and have given it to the Levite, the
stranger, the fatherless, and the widow, that they
may eat their fill in your settlements, 13you shall
declare before the Lorp your God: “I have
cleared out the consecrated portion from the
house; and I have given it to the Levite, the
stranger, the fatherless, and the widow, just as
You commanded me; I have necither trans-
gressed nor neglected any of Yout command-
ments: 14 [ have not eaten of it while in mourn-
ing, I have not cleared out any of it while I was
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11. you shall enjoy That is, you shall cele-
brate all the bounty. The celebration takes the
form of a festive meal at the sanctuary.

the stranger in your midst The farmets,
whose ancestors sojourned as strangers in Egypt
where they were oppressed, now provide gener-
ously for the strangers in their land.

THE TITHE DECLARATION  (vv. 12-15)

Bvery third year, when farmers have removed all
the tithe from their premises and have given it to
indigents and to Levites (see 14:28-29), they are
to malke a formal declaration before God that they
have divested themselves of all the pordions of the
crap that musc be donated and have not viclated
their sanciity by handling or using them improp-
erly. Then they are to pray for God’s continued
blessing of the land and the people of Israel.

13. before the Lorp your Ged The wor-
shipers address God from their hometowns, elther
at their home, at wherever they deposit the tithe,
or at some local place of prayer.

cleared out Not held back the slightest
amount.

the consecrated portion The poor tithe.
Even though it is not brought to a sancruary, it
is to be treated as holy until it is handed over for
distribution to the poot. Giving it to the poot is
no less a sacred purpose than bringing it to the
sanctuary.

You commanded me 'The first-person for-
mulation expresses the idea that God commanded
the farmer personally, not only his or her ances-
tors. This wording is part of the liturgy’s attempt
to enhance the farmers’ feeling of personal in-
volvement in the history of their people.

commandments That is, about the tithe in
14:28-29. It is not a blanket claim of virtue, but
astatement about the obligation that has just been
discharged.

14, The requirement to declare full compli-
ance with the tithe obligation is also found in the
ancient Hitrite “Instructions for Temple Offi-
cials,” There the herdsmen responsible for deliv-

perience the satisfaction of sharing our bounty
with others.

12. The first tithe goes to the Levites, to
maintain Istael’s spiritual core. The second
tithe is consumed in Jerusalem, to teach us to
celebrate our good fortune in God’s presence
and in the presence of our fellow Israelites,

Once in three years, the second tithe is given
to the poor, to perfect Israclite society by min-
imizing poverty (Hirsch).

13. I have . . . [not] neglected any of your
commandments I have not performed any of
these mitzvot mindlessly, perfunctorily, with-
out feeling (3°fai Emet).
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impure, and I have not deposited any of it with
the dead. Thave obeyed the Lorp my God; T have
done justas You commanded me. 5Look down
from Your holy abode, from heaven, and bless
Your people Israel and the soil You have given
us, a land flowing with milk and honey, as You
swore to our fathers.”

16The Lorp your God commands you this
day to observe these laws and rules; observe
them faithfully with all your heart and soul.
17You have affirmed this day that the Lorp is
your God, that you will walk in His ways, that
you will observe His laws and commandments
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cring cartle offerings to the temple must declare
on oath, when they bring the cattle, thar they have
not misapproptiated any of the cattle that were
ue.

meurning  Mourners, who become impure
from being in the same tent as a dead body, from
handling it during burial, or from conract with
others who have become impure in one of these
ways, would defile any food they touched.

impure Thetichewould be defiled if handled
by someone who is in a state of impurity.

deposited any of it with the dead To feed
their spirits. The ancients believed that the living
can assist the spirits of the dead by providing them

with food and drink. This widespread belief was
also found among Jews in Second Temple times
and later. The Torah does not forbid the practice,
but because contact with the dead is ritually de-
filing, it prohibits the use of the tithe for it.
Justas YoucommandedmeRegardingthetithe.
15. Youy holy abode, from heaven In some
biblical passages, God’s “abode” is the Temple.
Here, “heaven” emphasizes the Deuteronomic
idea that His abodc is heaven, not the Temple.
bless “With bountiful crops and prosperity.
Your people Israel Farmers are not ro ask for
their own prosperity but for that of the entire na-
tion,

Moses” Second Discourse, Part 4:

Conclusion to the Covenant Made in Moab

MUTUAL COMMITMENTS  (26:16-19)
The laws in all their detail are now concluded.
This passage sums up Isracl’s duty 1o obey them
wholeheartedly and underscores the fact that, be-
yond being mere items of a legal code, they are
the very basis of the relationship that God and
the people Isracl have established. It not only is
an emotional or spiritual association but also en-
tails mutual obligations with consequences.

16, commands you thisday Moses, speaking
at God’s command, has referred to “this day”
throughout his address (e.g., 4:8, 15:5, 19:9). Ac-
cording to 1:3, the address was delivered on the
first day of the 11th month (later known as §5 va)
in the 40th year after the Exodus.

these laws and rules  That Moses has just fin-
ished presenting (12:1-26:15).

(26:16-28:69)

17. you have affirmed The most probable
interpretation of the unique form of this Hebrew
verb (rendering its hiph-if form not as causative
but intensive), God and Israel have each pro-
claimed acceptance of the other as parties ro the
covenant and have proclaimed specific commit-
ments to each other. The principles agreed to are
strongly reminiscent of the earlier covenant at
Horeb (Mount Sinai), which this reaffirms.

that the Lorp is your God The counterpart
to this phrase in verse 18 is “that you ate . . . His
people.” This pair of phrases is the classic expres-
sion of the covenant relationship (see 29:12).

you will walk in His ways  This clause and
the remainder of the vetse are virtually a definicion
of whar it means to accept the Lord as God. In
short, it requires action as well as intellectual as-
sent,
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19. This verse defines what it means to be boly people  Sacrosancr, inviolable; a nation
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¢ offerings
ectifices in CEREMONIES TO MARK ISRAEL’S ARRIVAL IN THE LAND (27:1-26)
he wor- '
a festive The covenant relationship with God is so vital for essatily on the same day. According to verse 4,
Israel’s existence in the Promised Land that it these instructions are to be carried out on Mount
55524, not must be reaffirmed formally as soon as the Isracl-  Ebal; that site—some 30 miles (50 km) and more
require- ites arrive there, than 4000 feet (1200 m) uphill from where the
Teach- Israelites would cross the Jordan—could not be
nd after MONUMENTS AND AN ALTAR  (vv. 1-8) reached on the same day that the Jordan is crossed.
es clear 1. Moses and the elders  Only here is Moses Coat them with plaster 1f the text was en-
i sacrifice, joined by the elders in instructing the people. graved through the plaster into the stone, the
! Similarly in verses 9--10, Moses is joined by the white plaster would highlight the dark color of
priests in charging the people to obey the com-  che letters. It is also possible that the plaster served
7-10) mandments. Because these two groups would be  asa clean sutface for writing in ink or paint. Writ- !
ab cov- the leaders of the people in their daily civil and  ing over plaster was common in Egypt where even 3
R ooy i religious affairs after Moses’ death, they are in the outdoor inscriptions would last a long time be- F
BBy pre- best position to ensure continued adherence to his  cause rain is infrequent there, i
: teachings. 3. 'This ceremony dramatizes Istael’s obliga- it
Instruction  Hebrew: ha-miszvah; the in- tion to live by God’s Teaching, Its petformance
cially structions given in Deuteronomy, the Teaching  shortly after entering the land is a prerequisite for
late (v. 3), not a specific law. furcher penetradion into the land. The text says
fers 2. As soon as you bave crossed  Literally, “on  that all the words of the Teaching {chapters

18, as He promised you When He first pro-
posed to enter into a covenant with you (Exod.

the day when you cross.” This is loosely under-
stood to mean “once you have crossed,” not nec-

than any other nation, as a result of the abundant
prospetity and victory over enemies that Israel will

1226, and perhaps chapters 1-11 and 28) are
to be inscribed, placing no limic on the size or
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Lorp your God is giving you, a land flowing
with milk and honey, as the Lorp, the God of
your fathers, promised you—*upon crossing
the Jordan, you shall set up these stones, about
which T charge you this day, on Mount Ebal,
and coat them with plaster. 5There, too, you
shall build an altar to the Lorp your God, an
altar of stones. Do not wield an iron tool over
them; éyou mustbuild the altar of the Lorpyour
God of unhewn stones. You shall offer on it
burnt offerings to the Lorp your God, 7and you
shall sacrifice there offerings of well-being and
eat them, rejoicing before the Lorp your God.
8And on those stones you shall inscribe every
word of this Teaching most distinctly.

9Moses and the levitical priests spoke to all
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number of steles (stone slabs) to be used. Two
steles, each the size of the stele on which the laws
of FHlammurahi were written, easily could contain
more than Deuteronommy.

4. Mount Ebal Just north of Shechem, it is
the highest mountain in the vicinity. It rises 3083
feet (940 m) above sea level, 1200 feet (360 m)
above the valley in which it stands, and com-
mancs a view of most of the Promised Land. She-
chem was the site of Abraham’s first stop in Ca-
naan and the firse place in Canaan where God
spoke to him and identified che land as the one
He would give to Abraham’s descendants.

5. An altar is to be built, sacrifices are to be

offered, and the people are to celebrate the erect-
ing of the steles inscribed with the Teaching.
These sacrifices are patt of a one-time ceremony.
Thus there is no conflict with Deuteronomy’s re-
striction of sacrificial worship to Jerusalem, be-
cause that was to take effect only later (see
12:8-12).

stones Intheir natural state, uncut, following
the command of Exod. 20:22, An Israelite altar
of uncut stones has been found in excavations at
Arad in the Negeb. Similar altars from earlier

times have been discovered at Canaanite sites as
well.

iron tool Hebrew: barzel lterally, “iron.”
Here it tefers to a chisel.

6~7. The two types of offerings mencioned
in these verses are the same as those brought at
the conclusion of the covenant at Mount Sinai
{see Exod. 24:5)

offerings of well-being These offerings
(sh'lamim) are in the category of sacrifices in
which most of the flesh was eaten by the wor-
shiper. Hence they were appropriate for a fescive
occasion. :

8, those stones Mentioned in verses 24, not
those of the altar. This vetse repeats the require-
ment that the stones be inscribed with the Teach-
ing, By making the point both before and after
the provision about the altar, the text makes clear
that the terms of the Teaching, not the sacrifice,
constitute the heart of che ceremony,

AN APPEAL FOR OBEDIENCE  (vv. 9-10)

The Israclites are now concluding the Moab cov-
enant (see 28:69) that will be reaffirmed later in
ceremonies at Mounts Ebal and Gerizim., By pre-

CHAPTER 27

6. build the altar . . . of unhewn stones
Eloquent, polished prayer is like hewn, pol-

ished stone, Here the “unhewn” (literally,
“whole”) stones represent the inarticulate
vearning of a sincere heart—which God prefers
{Buber).
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Israel, saying: Silence! Hear, O Israell Today you
have become the people of the Lorp your God:
10Heed the Lorp your God and observe His
commandments and His laws, which T enjoin
upon you this day.

1Thereupon Moses charged the people, say-
ing: 12After you have crossed the Jordan, the fol-
lowing shall stand on Mount Gerizim when the
blessing for the people is spoken: Simeon, Levi,
Judah, Issachar, Joseph, and Benjamin. 13And
for the curse, the following shall stand on
Mount Ebal: Reuben, Gad, Asher, Zebulun,
Dan, and Naphtali, 14The Levites shall then pro-
claim in a loud voice to all the people of Israel:

15Cursed be anyone who makes a sculptured
or melten image, abhorred by the LORb, a
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scribing these ceremonies here, in the midst of the
conclusion of the covenant in Moab, Moses
makes it clear that the later ceremonies are a re-
affirmation of the Moab covenant (itself a reaft
firmarion of the Horeb covenant), not 2 new one,

9. Silence! Hear This is the first time that
theappeal to hear is preceded by a call for silence.
Absolute concentration is required at the awe-
some moment of solemn promises and warnings
they are about to hear, when Israel becomes the
people of God covenanted to'Him.

Today you have become the people of the
Lorp  Other passages in the Torah suggest char
this took place earlier, at the time of the Exodus
or at Mount Sinai (e.g., Fxod. 6:6-7, 19:5-6;
Deut. 4:20,34). There wete varying views 45 to
when the Israclites actually became God’s people.

PROCLAIMING BLESSINGS AND CURSES .
{vv. 11-13)

When the 12 tribes of srael arrive in the Promised
Land, they are to proclaim the blessings and the
curses—the divinely imposed consequences of
either obeying or disobeying the terms of the
Covenant—at Mounts Gerizim and Ebal. Such
blessings and curses are integral elements of an-
cient Near Eastern covenants. The best known
biblical examples are found in Lev. 26 and Deut.
28,

12-13. on Mount Gerizim . . . on Mount
Ebal North and south of Shechem. The precise
location where the tribes were to stand is not
given, but their pronouncements would be most
audible if they stood on the slopes of the moun-

tains rather than on their peaks (which are 2.2
miles [3.5 km] apart). The text indeed says that
the blessings and the curses shall be recited “on,”
not “atop,” the mountains.

the blessing for the people is spoken Literally,
“to bless the people.”

Apd for the curse  Literally, “And these shall
stand for the curse.” A circumlocution to avoid
saying that the tribes would actually curse the
people.

CURSES FOR SECRET SINS  (vv. 14-26)

Verses 14-20 refer to a different ceremony from
that prescribed in vetses 11-13, although: it may
have been intended to be performed on the same
occasion. This ceremony consists only of curses.
The 11 speciftc sins menrioned here (the 12¢h sin
is all-inclusive} often escape detection because, as
Ibn Ezra and Rashbam note, commonly they are
committed in secret or it is difficult for their vie-
tims to publicize them. The intent of this cere-
mony is to discourage such offenses by providing
for their punishment by God. A curse is pro-
nounced on those who commit them, and the
people express their assent by responding
“Amen,” which also constitutes an cath to avoid
these acts.

14, Levites They act here in their priestly
role, Although blessings and curses by any indi-
vidual could be effective, those utcered by priests
and prophets were thought to possess particular
potency.

15. Cursed Those who commit these sins are
destined for divinely imposed misfortune, such as
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craftsman’s handiwork, and sets it up in
secret—And all the people shall respond,
Amen.

16Cursed be he who insults his father or
mother—And all the people shall say, Amen.

17Cursed be he who moves his fellow coun-
tryman’s landmark.—And all the people shall
say, Amen.

18Cursed be he who misdirects a blind person
on hisway.—And all the people shall say, Amen.

19Cursed be he who subverts the rights of the
stranger, the fatherless, and the widow.—And
all the peaple shall say, Amen.

20Cursed be he who lies with his father’s wife,
for he has removed his father’s garment.—And
all the people shall say, Amen.

21Cursed be he who lies with any beast.—And
all the people shall say, Amen.

childlessniess, the death of children, slavery, and
the calamities listed in Deut. 28.

#mage  Any kind of idol, whether of the Lord
or any other deity. _

craftsman’s bandiwerk The face thac idols
are made by mortals is the Torah’s most telling
argument against their divinity,

in secret To avoid detection. The Torah,
which seems to expect that open idolatry would
be stigmatized and punished by the sinner’s con-
temporaries, here seeks to deter idelatry practiced
in secret. The archacological evidence indicates
that idols were indeed rare in ancient Israel. Very
few have been found in Israelite sites compared
to those of neighboring peoples.

Amen The ancient Greek translation of this
word is, “Let it be s0.” The term, derived from
the root meaning “firm” {]1AX), expresses assent
to what someone has just said. As the Talmud puts
it, “Answering ‘Amen’ after an oath is equivalent
to pronouncing the oath with one’s own mouth”
(BT Shevu. 29b).

16. insults Treats them disrespectfully, The
crime is not limited o verbal insults and would
include the actions of a rebellious son (Deur.
21:18-21),

17, This curse is based on the prohibition
against moving landmarks (19:14). Because this
crime is committed in secret, and fear of de-
tection is not as effective a deterrent as in the
case of other crimes, ancient literature is replete
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with curses and warnings of divine punishment
against those who commit it. Babylonian bound-
ary stones were inscribed with curses directed
against those who would move them or alter
their inscriptions. The crime was a direct affront
to God because property was assigned by lot,
which was believed to be directed by God and
expressive of His will.

18. The same principle is expressed in Lev.
19:14. Similarly, Fgyptian wisdom literature
teaches: “Do not laugh ac a blind man or tease a
dwarf, nor injure the affairs of the lame.”

19. the stranger, the fatherless and the widow

Because they do not have power to prosecute or
defend their rights, the Torah often points out
that God is their protector, as in 10:18.

20. Unlike 23:1, which refers only to his fa-
ther's former wife, this could refer to his current
wife and even to the sinner’s own mother, Only
sexual relations are mentioned here. Marriage to
a father’s former wife, which is prohibited in 23:1,
is inherently a public act and hence irrelevant in
this context. The laws of Hammurabi likewise op-
pose a man’s having intercourse with his step-
mother after his father’s death. In the Hittite laws,
it is a crime only if the father is still alive,

21. Bestiality is not uncommon, especially in
rural areas, The Hittite laws prohibit it only with
certain animals but not others. Ancient Near East-
ern myths sometimes describe sexual intercourse
berween gods and animals.
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DEUTERONOMY 27:22 KI TAVO

22Cursed be he who lies with his sister,
whether daughter of his father or of his
mother.—And all the people shall say, Amen.

23Cursed be he who lies with his mother-
in-law.—And all the people shall say, Amen.

24Cursed be he who strikes down his fellow
countryman in secret.—And all the people shall
say, Amen.

25Cursed be he who accepts a bribe in the case
of the murder of an innocent person.—
And all the people shall say, Amen.

26Cursed be he who will not uphold the terms
of this Teaching and observe them.—And all
the people shall say, Amen.

2 8 Now, if you obey the Lorp your God,
to observe faithfully all His commandments
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22, whether daughier of bis futher or of bis
mother This explanatory phrase makes it clear
that one may not have sexual relations with, and
hence may not marry, even a half-sister. Marriage
with a half-sister from a different mother was pet-
mitted at one time. Thus Abraham told Abime-
lech that Sarah was his half-sister, and David’s
daughter Tamar told his son (her half-brother)
Amnon that David would petmit them to marry
(see Gen. 20:12; 2 Sam. 13:13). The practice was
also known in Greece and Arabia. There were
brother-sister marriages in Egypt and in Phoeni-

cia, found mostly among the royalty.

24, strikes down Hebrew: makbeh, which
can refer either to lethal or to nonlethal blows.

25, Refers to a judge who accepts a bribe to
condemn an innocent defendant to death.

26. 'The final curse refers to all other provi-
sions of the Teaching and constitutes an oath to
uphold the entire Teaching. If this ceremony was
to be performed at Mount Ebal, at the same time
as the other ceremonies in this chapter, “this
Teaching” may refer to the copy of the Teaching
inscribed on the stones that stood nearby.

THE CONSEQUENCES OF OBEDIENCE AND DISOBEDIENCE (28:1-68)

This chapter details the consequences of Israel’s
obeying or disobeying the terms of the covenant
that Moses reviewed in chapters 5-26. Promises
and threats such as these ate well known in the
Bible and elsewhere in ancient Near Eastern [ic-
erature. See Comment to 27:11-13.

In this chapter, “blessing” and “curse™ do not
refer to promises and threats but to the benign
and the destructive forces that blessings and curses

call fot, They are almost personified by the verbs
used to depict them; they “coms,” “pursue,” and
“overtake” (vv, 2,15,22,45), and God “lets [them]
loose™ (vv. 8,20, cf. 32:24). True personification
of these forces, however, is absent in Deuteron-
omy, which avoids any suggestion of independent
supernatural powets other than God. Instead, the
blessings and the curses are treated as impersonal
forces under God’s absolute control.

- 26. The Talmud derives a positive prin-
ciple from this verse, inferring that one who
does uphold the Teaching [i.e., Torah} will
be blessed. This applies even to those in-

(ETTHEEEEEY

dividuals who never studied and never
taught but give financial support to those
who study Torah (T Sot. 7:4; Barukh Halevi
Epstein).
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whichIenjoin uponyouthis day, the Lorp your
God will set you high above all the nations of
the earth. 2All these blessings shall come upon
you and take effect, if you will but heed the word
of the Lorp your God:

3Blessed shall you be in the city and blessed
shall you be in the country.

“Blessed shall be the issue of your womb, the
produce of your soil, and the offspring of your
cattle, the calving of your herd and the lambing
of your flock. ‘

“Blessed shall be your basket and your knead-
ing bowl.

tBlessed shall you be in your comings and
blessed shall you be in your goings.

7The Lorp will put to rout before you the
enemies who attack you; they will march out
against you by a single road, but flee from you
by many roads. 8The Lorp will ordain blessings

THE BLESSINGS FOR OBEDIENCE
(vv. 1-14)
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5. basket . . . kneading bowl These con-
tainers were used for gachering produce and pre-
paring bread. The blessing means that the har-

1. Moses reviews the conditions and the
promises of 26:16-19 regarding the covenant
now being made in Moab and then spells out the
consequences that will ensue if the Israclites are
loyal or disloyal to it. '

2. The promise of 26:19 is conditional, The
Israclites are not promised automatic special treat-
ment. They must earn it. To make this clear, the
condition is repeated here.

3. Blessed Prosperous. ‘

city . . . country These opposites express a
totality, meaning that wherever you live and
work, your undertakings will prosper,

vest will be abundant and that foed will be
plentiful.

6. comings . . . goings Literally, “entering
and going out.” Abravanel takes blessedness in
these activities to mean safety in traveling to and
from the city, 2 common theme in descriptions
of blessing and prosperity.

7. by a single road  They will be too numer-
ous and confident to bother separating their
forces for safety.

by many roads Literally, “by seven roads.”
The enemy will scarter in every direction. Seven
is often used to express a complete number.

RETEEERR A

CHAPTER 28

2, take effect Literally, “overtake you.”
Sometimes God intends to bless us, but we are
so busy running after success that the blessings
cannot catch up to us. Instead of chasing after
fulfilment, perhaps we need to slow down and
let the good things of life catch up to us
{Ha-amek Davar),

3. Inthecity, God will reward you for your
service to the community, In the country, God
will reward you for sharing the harvest of your

fields with the poor and the needy [Deut. R.
7:5). '

Blessed shall you be in the city May your
home be in a good neighborhood, close to the
synagogue, surrounded by good neighbotrs (BT
BM 107a).

6, Here “comings” and “goings” may refer
to business dealings, for the previous blessings
refer to material well-being [Deut. R. 7:5), Pros-
perity brings its own dangers; thisblessing asks
that God guard us from the temptations that
wealth occasions {Ha amek Davar).

oy
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DEUTERONOMY 289 ki Tavo

for you upon your barns and upon all your un-
dertakings: He will bless you in the land that
the Lorp your God is giving vou. “The Lorp
will establish you as His holy people, as He
swore to you, if you keep the commandments
of the LorD your God and walk in His ways.
10And all the peoples of the earth shall see that
the LorD’s name is proclaimed over you, and
they shall stand in fear of you. 11The Lorp will
give you abounding prosperity in the issue of
your womb, the offspring of your cattle, and the

- produce of your soil in the land that the Lorp

swore to your fathers to assign to you. 12The
Lorp will open for you His bounteous store, the
heavens, to provide rain for your land in season
and to bless all your undertakings. You will be
creditor to many nations, but debtor to none.
13The Lorp will make you the head, not the
tail; you will always be at the top and never at
the bottom—if only you obey and faithfully ob-
serve the commandments of the Lorp your God
that I enjoin upon you this day, 4and do not
deviate to the right or to the left from any of
the commandments that I enjoin upon you this
day and turn to the worship of other gods.

15But if you do not obey the Lorp your God

x1an s ono oAt 1150

FZWR 7237 950K 720NN 9K
T3 L7 TR YIRG 920 AT
Wik WiTR OyY 17 M A 97
T YRR TRYN Y 177vaY)
YYD IR 0 TRTTA PR A
WM PRY KA M OY R YR
nER TRy T Inim pen
7Y ARTR 021 NI I8 v
NDZ THARZ M VAW WK IR
3100 PYIRTNR 77 | M nanT ez
nya AyI8TPR Ny DMhETTnR
EHES U P w2 e b Ry
TN XY Ry oian

7 231y KPY WD i angs
VAWR™P TRY TN K71 Tovh7 7]
YR DI WK PIOR T YnoR
on K911 iyl e o
DN YR DI WK DMITI 0
OI2K IR NP7 * KR 7 i
© 1OV DTN

M Ppa vown XzToR i

Kb w4

8. barns Namely, stores, granaries such as si-
los, underground storage pits, and storehouses.

9, the Lorp . . . the Lokb your God These
two ways of referring to God are used throughout
the chapter. When acts of divine reward and pun-
ishment are described, God is called simply “the
Lorp.” The full phrase, “the Lorp your/our
God,” is reserved for passages that refer to the
Israelites’ duty of obeying God ot refer to His gift
of the Land. It has the connotation of “the Lorp,
who has kept His promises to you and whom you
are obligated to obey.”

ifyounkeep The conditional nature of Israel’s
sanctity is repeated.

10. the LorD’s name  Israel is known as “the

peopleafthe Lorp” (@m YHVH ). The connection
between God’s nameand protection is expressed in
prayers that appeal to God for security on the
grounds that the supplicant is called by His name.
11, abounding That is, surpassing. Because
of the surplus, Israel will be able to lend to other
nations and it never will need to borrow (v. 12).
12, store The ancients pictured rain, snow,
hail, wind, and other natural phenomena as kept
in celestial storchouses that God opens as needed.
creditor to many nations Because of your
surplus wealth.
I4, The promises end with a final reminder
that they depend on a key condition: that the
Israelites shun all other gods.

10. peoples . . .
you Not that they will be afraid of you, but

shall stand in fear of

that they will learn from you how to fear {ie.,
revere) God {Vilna Gaon).
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to observe faithfully all His commandments
and laws which I enjoin upon you this day, all
these curses shall come upon you and take
effect:

16Cursed shall you be in the city and cursed
shall you be in the country.

17Cursed shall be your basketand yourknead-
ing bowl.

18Cursed shall be the issue of your womb and
the produce of your soil, the calving of your herd
and the lambing of your flock.

19Cursed shall you be in your comings and
cursed shall you be in your goings.

20The Lorp will let loose against you calam-
ity, panic, and frustration in all the enterprises
you undertake, so that you shall soon be utterly
wiped out because of your evildoing in forsak-
ing Me. 21The Lorp will make pestilence cling
to you, until He has put an end to you in the
land that you are entering to possess. 22The
Lorp will'strike you with consumption, fever,
and inflammation, with scorching heat and
drought, with blight and mildew; they shall
hound you until you perish. 23The skies above
your head shall be copper and the earth under
you iron. 24The Lorp will make the rain of your
land dust, and sand shall drop on you from the
sky, until you are wiped out. '

25The Lorp will put you to rout before your

enemies; you shall march out against them by -

THE CURSES FOR DISOBEDIENCE
(vv. 15-68)
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struction, encumbrance.” Here it may refer to the
drought (vv. 23-24) and crop failure (vv. 38-42)
resulting from God’s rejection of their prayers.

The remainder of the chapter, like the chreats in
Lev. 26, is known as the Tokbebah, or “Warning”
(literally, “rebuke”) in postbiblieal sources. As in
the Leviticus passage, the threats are more nu-
merous than the promises.

FIRST GROUP  ({vv. 15-44}

20. calamity Hebrew: merah; literally,
“curse.” The antonym of “blessing” in verse 8. Tt
probably refers to drought and plant-destroying
pests (as in Mal. 3:9-11).

panic  Refers to che tumult and confusion
caused by war, social disorder, and pestilence.

Sfrustration Hebrew: migeret; literally, “ob-

forsaking Me Here Moses speaks in God’s
name, as sometimes happens in Deuteronomy
(see v. G8).

21 pestilence A virulent epidemic.

22, The exact nature of the seven afflictions
listed in chis verse is uncertain. The terms refer
to symptoms that could stem from various
causes.

23, 'The sky will be too hard to yield rain and
the soil too hard to plow.

24, In the absence of rain, the land will be
exposed to duststorms and sandstorms stirred up
from the waterless soil.
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DEUTERONOMY 28:26 KI TAVO

asingle road, but flee from them by many roads;
and you shall become a horror to all the king-
doms of the earth. 26Your carcasses shall be-
come food for all the birds of the sky and all
the beasts of the earth, with none to frighten
them off.

27The Lorp will strike you with the Egyptian
inflammation, with hemorrhoids, boil-scars,
and itch, from which you shall never recover.

28The Lorp will strike you with madness,
blindness, and dismay. 29You shall grope at
noon as a blind man gropes in the dark; you
shall not prosper in your ventures, but shall be
constantly abused and robbed, with none to
give help,

30Ifyou pay the bride-price for a wife, another
man shall enjoy her. If you build a house, you
shall not live in it. If you plant a vineyard, you
shall not harvest it. *'Your ox shall be slaugh-
tered before your eyes, but you shall not eat of
it; your ass shall be seized in front of you, and
it shall not be returned to you; your flock shall
be delivered to your enemies, with none to help
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25, horror  Instead of respectful fear (v, 10,
vou will inspire horror in those who witness your
ruinous defeat.

26, In the ancient world, lack of burial was
regarded as a fate worse than death. It was be-
lieved that the spirits of the unburied would
never find admittance to a resting place in the
netherworld.

27. Egyptian inflammation The 6th of the
Ten Plagues in Egypt, pethaps skin anthrax {see
Exod. 9:8-12).

28, madness Rantingand carrying on wildly.

Bblindness Because the other two afflictions
in this verse are psychological, this may be a met-
aphor for stupefaction or disorientation. In some
ancient Near Eastern texts, fear in the face of bat-
tle is described as blurring of eyesigh.

" 29, in the dark Ibn Janah takes the phrase
to mean, “you will grope at noon {as if] in dark-
ness, like 2 blind man.”

abused and robbed “Abused” refers to mal-
treatment and being cheared out of one’s prop-
erty; “tobbed,” to robbety and extortion. In the
light of verses 3033, they must refer to oppres-
sion by conquerors.

none to give help Refers to kings, officials,
or others who could save the oppressed and to mil-
itary leaders who could give the nation relief from
foreign assailants.

30. The most important personal achieve-
ments, those that constitute grounds for draft de-
ferment (see 20:3-7), will be worthless. _

will enjoy her 'The unvocalized letters of the
text (MT12307) mean “will rape her.” Because that
verb (93W) was considered too vulgar for public
reading in the synagogue, another verb is read in
its place, literally meaning “will lie with her”
(yishkavennalh). .

31. The extortion of another’s ox or ass is a
proverbial example of oppression.

29. as a blind man gropes inthe dark Isn't
ablind man equally disadvantaged both in day-
light and in darkness? In daylight, he can hope

TEREERERLR

that others will see him and help him. In the
datk, however, there will be “none to give
help” (BT Meg. 24b).
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you. 32Your sons and daughters shall be deliv-
ered to another people, while you look on; and
your eyes shall strain for them constantly, but
you shall be helpless. 33A people you do not
know shall eat up the produce of your soil and
all your gains; you shall be abused and down-
trodden continually, 34until you are driven mad
by whatyour eyes behold. 3The Lorp will afflict
you at the knees and thighs with a severe
inflammation, from which you shall never
recover—from the sole of your foot to the
crown of your head.

36The Lorp will drive you, and the king you
have set over you, to a nation unknown to you
or your fathers, where you shall serve other
gods, of wood and stone. ¥You shall be a con-
sternation, a proverb, and a bywbrd among all
the peoples to which the Lorp will drive you.

38Though you take much seed out to the field,
you shall gather inlittle, for thelocust shall con-
sume it. 3Though you plant vineyards and till
them, you shall have no wine to drink or store,
for the worm shall devour them. 9Though you
have olive trees throughout your territory, you
shall have no oil for anointment, for your olives
shall drop off. 4Though you beget sons and
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32. delivered to another people  Theywillbe
sold as slaves to 2 foreign land, so that their parents
will never see them again.

your eyes shall strain. for them Literally,
“gyour eyes shall run out [of tears] over them.”

35. Suggested diagnoses include universal-
ized eczema, smallpox, “joint leprosy,” and pso-
tiasis. :

36, The Israclites will be exiled from their
land. The partial or complete deportation of de-
feated populations was a common practice in the
ancient world, to provide laborers or slaves for the
congqueror or to break the resistance of rebellious
peoples.
 unknown to you or your fathers You will
fecl completely alien there.

37, consternation You will be a source of
consternation, ot shock, to those who see your
condition.

proverb People will refer to you when they
wish to give an example of horrid catastrophe,

byword An object of repeated discussion.

all the peoples to which the Lorp will drive
you The northern Tsraclites and the Judahites
were exiled to various lands by their original cap-
tors, and migrated yet facther afterward.

38, consume 4t The crop. Locusts are types
of grasshoppers that migrate in immense groups
and constitute one of the world’s most devastating
natural disasters, The daily food consumption of
a large swarm is equivalent to that of 1.5 million
people.

39, worm The larva of some type of moth
such as the grape-leaf folder, whose larvae defo-
liate grapevines; or the grape moth o berry moth,
whose larvae eat the grapes.

40. oil for anointment In the hot, dry cli-
mate of the Middle East, one of the most impot-
tant uses of olive oil was for anointing the skin,
a necessary act of personal hygiene.

41. 'The act of raising children will be frus-
trated just as the raising of crops will be. Children
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DEUTERONOMY 28:42 ki TAVO

daughters, they shall not remain with you, for
they shall go into captivity. 42The cricket shall
take over all the trees and produce of your land.

43The stranger in your midst shall rise above
youhjgher and higher, while you sinklower and
lower: 44he shall be your creditor, but you shall
not be his; he shall be the head and you the tail.

45711 these curses shall befall you; they shall
pursue you and overtake you, until you are
wiped out, because you did not heed the Lorp
your God and keep the commandments and
laws that Fle enjoined upon you. 46They shall
serve as signs and proofs against you and your
offspring for all time. 47Because you would not
serve the Lorp your God in joy and gladness
over the abundance of everything, “8you shall
have to serve—in hunger and thirst, naked and
Jacking everything—the enemies whom the
Lorp will let loose against you. He will put an
iron yoke upon your neck until He has wiped
you out.

49The Lorp will bring a nation against you
from afar, from the end of the earth, which will
swoop down like the eagle—anation whose lan-
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and crops are also associated in the blessings of
28:4 and 7:13, and in the curses of verses 31-33.

42, Either the fields will be ravaged by de-
structive insects (such as grasshoppers or katy-
dids) or, after the captivity of the children {v. 41),
there will be too few people to work the fields,
which then will be overrun by insects. These
would include mole crickets, which eat roots
though they do not cause large-scale aboveground
destruction.

43.  The economic collapse will be so calam-
itous that resident aliens, who normally are poar
and dependent on Israelites, will prosper more
than the Israelites and be in a position to make
loans to them and thereby achieve economic su-
petiority. Contrast the blessing of verses 12-13.

SECOND GROUP  (vv. 45-57)

46. signs and proofs  Of the guilt of this sin-
ful generation, as elaborated in 29:21-27.

48. 'The punishment is the precise reversal of
the prior situation (v. 47). This will make the jus-
tice of the punishment ebvious.

iron yoke The yoke is a familiar, not always
unfavorable, metaphor expressing submission to
the rule of gods and kings in the ancient Near
East. Here, however, the context is punitive. Be-
cause yokes were normally made of wood, an
iron yoke implies an exceptional burden or un-
breakable servitude.

49. a nation . . . from afar No specific na-
tion is meant. The enemy will be urterly alien to
Israel, even stranger than the “people you do not
know” of verse 33. It will come from so far away
that its language will be unintelligible, unlike Is-
rael’s close neighbors who spoke languages similar
to Hebrew,

like the eagle Or the griffon vulture, The
simile refers to the suddenness, speed, and power
of the atrack.

47. youwouldnotserve...Injoy Ingratitude
keeps us from true devotion to God. The image

here is not of refusing to worship, but of wor-
shiping grudgingly (Hayyim of Volozhin),

TR A R
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guage you do not understand, 5%a ruthless na-

tion, that will show the old no regard and the

young no mercy. 51t shall devour the offspring

of your cattle and the produce of your soil, until

you have been wiped out, leaving you nothing

of new grain, wine, or oil, of the calving of your

herds and the lambing of your flocks, until it
has brought you to ruin. 521t shall shut you up

in all your towns throughout your land until
every mighty, towering wall in which you trust
has come down. And when you are shut up in
all your towns throughout your land that the
Lorp your God has assigned to you, 3you shall
eat your own issue, the flesh of your sons and
daughters that the Lorp your God has assigned
to you, because of the desperate straits to which
your enemy shall reduce you. $4He who is most
tender and fastidious among you shall be too
mean to his brother and the wife of his bosom
and the children he has spared 55to share with
any of them the flesh of the children that he eats,
because he has nothing else left as a result of
the desperate straits to which your enemy shall
reduce you in all your towns, 6And she who
is most tender and dainty among you, so tender
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50, ruthless Literally, “harsh of face” Al-
ludes to the enemy’s shameless brucality in treat-
ing the old and the young.

57, 'The list of what the enemy will consume
is the same as the list of blessings promised in verse
4, with one omission, “the issue of your womb.”
In the grisly climax of the invasion, that blessing
will be consumed by Israel iiself (v. 53).

52, shut you up  Literally, “press you,” “dis-
tress you.”

in all your towns There will be no place to
escape.

untilevery. .. wall. .. bas come down Unil
the enemy has breached the walls with battering
rams and has razed them,

in which you trust A warning against mis-
placed trust. If the people disobey God, powerful

fortifications will provide no more protection
than they did for the Canaanites and the Amorites
(see 1:28, 3:3, %:1),

53, Besieged and starving, the people will
lose every vestige of compassion, and they will re-
sort to cannibalism. {Under such circumstances,
cannibalism has taken place throughout history;
ancient cases are reported from Samaria, Jerusa-
lem, and elsewhere in the Near East.)

54, spared Children whom he has not yet
slaughtered and eaten.

56-57. The most pampered of women will
lilewise turn to the most loathsome of foods and
guard it jealously. Newly delivered mothers will
secretly devour their newborn along with the af-
terbirth to avoid sharing them with their hus-
bands and older children.

[Zorasias L A

53, you shall eat . . . the flesh of your
sons and daughters One commentator, un-
able to bear the horrifying literal meaning,

takes this to mean: “In old age, you will
have to depend on your children to feed and
sustain you.”
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and dainty that she would never venture to set
a foot on the ground, shall begrudge the hus-
band ofher bosom, and her son and her daugh-
ter, 7the afterbirth that issues from between her
legs and the babies she bears; she shall eat them
secretly, because of utter want, in the desperate
straits to which your enemy shall reduce you
in your towns.

3811 you fail to observe faithfully all the terms
of this Teaching that are written in this book,
to reverence this honored and awesome Name,
the Lorp your God, 5the Logrp will inflict ex-
traordinary plagues upon you and your off-
spring, strange and lasting plagues, malignant
and chronic diseases. 60He will bring back up-
on you all the sicknesses of Egypt that you
dreaded so, and they shall cling to you. 61More-
over, the Lorp will bring upon you all the other
diseases and plagues that are not mentioned in
this book of Teaching, until you are wiped out.
62You shall be Ieft a scant few, after having been
as numerous as the stars in the skies, because
you did not heed the command of the Lorp
your God. 63And as the Lorp once delighted in
making you prosperous and many, so will the
Lorp now delight in causing you to perish and
in wiping you out; you shall be torn from the
land that you are about to enter and possess,

¢4The Lorp will scatter you among all the
peoples from one end of the earth to the other,
and there you shall serve other gods, wood and
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KON v, 57,

dainty Pampered, indulged.

would never venture to set 4 Joot on the
ground  She was accustomed to being carried
or a litter or 2 portabie chair or ro riding in
4 carriage.

THIRD GROUP (v, 58-68)

58. If you fail to observe To prevent the
lengthy list of threats from inducing hopeless res-
ignation, Moses again reminds the Israelites thac
the curses are conditional,

Name God’s name is synonymous with
God’s being. This is a common usage in the Bible,

especially in poetry. One loves and fears God’s
name—and blesses, thanks, and praises it-—while
sinners scorn and revile jt.

59. strange  Literally, “great.” Thar is, un-
usually severe.

60. God will afflict the Israclites with the
sicknesses of Egypt, from which He had promised
to protect them if they would obey Him (see 7:15;
Exod. 15:26).

61. plagues that are not mentioned Ancient
Near Eastern documents often conclude with
statements like this to indicate that the document
stands for more than it contains,
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Stone, whom neither you nor your ancestors
have experienced. 65Yet €ven among those na-
tions you shall find no peace, nor shall your foot
find a place to rest. The Lorp will give you there
an anguished heart and eyes that pine and a de-
spondent spirit. 66The [ife you face shall be pre-
carious;youshallbeinterror, nightandday, with
1o assurance of survival. 67In the morning you
shallsay, “Ifonlyitwere evening!”andintheeve-
hing you shall say, “If only it were morning!”—
because of what your heart shall dread and your
eyes shall see. 68The Lorp will send you back to
Egyptin galleys, by a route which Itold youyou
should not see again. There you shall offer your-
selves for sale to your enemies as male and fe-
male slaves, but none will buy,

89These are the terms of the covenant which
the Lorp commanded Moses to conclude with
the Tsraelites in the land of Moab, in addition

to the covenant which He had made with them
at Horeb,

65. no peace Fven in exile, the Lsraelites
will find no relief from the terrors left behind

at home.

despondeny Sperit Literally, 3 patched

throat.” A symprom of grief or depression.

68.  The final reversal of history: the Israelites

will be returned ro Egypt.

a route which I told You you should not see
again In 17116, God said, “You must [or will]
not go back that way again®; and in Exod, 14:13

Egyptians whom you see to-
day you will never see again,” With this punish-

He promised, “The

ment, God will rescind that protnise,

Troldyon Here Mosess peaksin God’s name,
as in verse 20, According to 17:16, it was God

who made this promise,

offer yourselves for sale Their crushing pov-
erty in Egypt will force them to find sustenance

by selling themselves as slayes.

none will buy The text gives no reason for
the refusal, which represents the ultimate irony
and tragedy: the Egyptians, who once declined ro

67. because of what your heart shall
dread Bad as the reality will be, you wil] fear
that the future will he worse. Fear of misfor-
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free the Israelites from slavery, will now refise to
take them back as slaves,

%_
32 ]
:

CONCLUSION TO THE COVENANT  (v. 69)

According to 4:13 and 5:2-19, the covenant at
Horteb consisted of the Decalogue. The laws and
teachings, promises. and warnings outlined in
chapters 6-26 and 28, consrituting the terms of
the present covenant made jn Moab, were given
by God to Moses privately, Moses fitst commu-
nicated them 1o the people in Moab in the long
address just concluded (4:44-28:68), and then
had the people commic themselves by covenant
to observe them. Deuteronomy, however, regards
these laws given in Moab as implicitly part of the
Horeb covenant, because they are the direct con-
tinuation of God’s words at Horeb, and the peo-
ple had pledged there to observe them (5:24),
This means that the covenants of Horeb and of
Moab are virtually identical, The covenant to be
made at Shechem (chap. 27) is a
the one made at Moab,

Iso identical to

_—

tune is often worse than the actual misfortune,
45 our imaginations conjure up all sorts of
dreadful experiences we may feel we deserve.
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to eat and no wine or other intoxicant to
ast 40 years have

wential condition
Sovenant,

Moses’ Third Discourse: A Summons to Ratify the
Covenant Made in Moab  (29:1-30:20)

Moses has presented all the terms of the second
covenant to the people (4:44-26:19, 28). He now
summons them to ratify it and concludes by stat-
ing that what he is offering Tsrael as a nation is
the opportunity to choose between life and deach
(30:15-20),

BASIS OF THE COVENANT  (29:1-8)

Moses reminds the people about the Exodus,
which lies at the heart of the covenant, just as he
did when God first offered the covenant to the
[sraelites at Mount Sinai,

1. swmmoned Literally, “called.” “Sum-
moned” implies that Moses had dismissed the
people after his previous address, perhaps to allow
them time to reflect on it so that they could enter
the Covenant in full awareness of the solemnity
of their action. If “called” is meant literally, it
could mean that he simply continued proclaiming
to the people on the same occasion as before.

You have seen . . . before your very eyes In
Deuteronomy, Moeses frequently stresses that he
is appealing to the people on the basis of their own
personal experience.

2. feats . . . signs and marvels 'The plagues
inflicted on Egypt.

3. Yet to this day the LorD has not given you
a mind to understand Better: “But the Lorp
did not give you a mind to understand until to-
day.” Verses 6-7 indicate that now, after 40 years,
the Israclites have shown that they finally under-
stand and trust in God’s power,

4. I led you Moses speaks for God, as in
28:20 and elsewhere.

did not wear out  God reminds Tsrael thac
His providence in the wilderness had an educa-
tional purpose. Having seen that Israel was inca-
pable of recognizing His power behind the events
of the Exodus (v. 3), God fed them by supernat-
ural means for 40 years to overcome their spiritual
obtuseness,

5. Israclsurvived on manna, quail, and warer
provided directly by God.

that you might know that I the Lorb am your
God God’s supernatural providence—His abil-
ity to make food out of any substance (8:3)—
taught the Israelices that He controls afl natural
phenomena.

CHAPTER 29

These eight verses allow this parashah to end
on a favorable note, rather than leave us with
the series of bone-chilling curses reverberating
in our souls,

3. to this day the Lorp has not given you a
niind to understand “The ability to vnder-
stand, to see or hear the divine significance of
events, may be granted ar withheld from man.
One may see great wonders but remain entirely
insensitive” {Heschel).




1159 DEUTERONOMY 29:6 KI TAVO

drink—that you might know that I the Lorp
am your God.

6When you reached this place, King Sihon of
Heshbon and King Og of Bashan came out to
engage us in battle, but we defeated them. "We
took their land and gave it to the Reubenites,
the Gadites, and the half-tribe of Manasseh as
their heritage. 8Therefore observe faithfully all
the terms of this covenant, that you may succeed
in all that you undertalke.
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6. this place  Transjordan. For Sihon aﬁd Og of fighting the Amorites—revealed that they had
battled with Isracl at Jahaz and Edrei, respectively indeed gained a mature trust in God’s power,
(2:32; 3:1), not in the Plains of Moab where Mo-  Their victory showed them that their trust was

ses is speaking,

justified.

we defeated thems The willingness of this 8. The experiences of the past 40 years have
generation to wage war against both Sihon and  taught che Israelices that the essential condition

Og—in contrast to the previous generation’s fear  for success is adherence to the Covenant.
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the motif of Zion as banished bride, which is de-

And their silver and gold as well—

For the name of the Lorp your God,

For the Holy One of Israel, who has glorified
you.

10Aliens shall rebuild your walls,

Their kings shall wait upon you-—

For in anger I struck you down,

But in favor I take you back,

1Your gates shall always stay open—

Day and night they shall never be shut—

To let in the wealth of the nations,

With their kings in procession.

12For the nation or the kingdom
That does not serve you shall perish;
Such nations shall be destroyed.

13The majesty of Lebanon shall come to
you—-

Cypress and pine and box—

To adorn the site of My Sanctuary,

To glorify the place where My feet rest.

14Bowing before you, shall come

The children of those who tormented you;
Prostrate at the soles of your feet

Shall be all those who reviled you;

And you shall be called

“City of the Lorp,

Zion of the Holy One of Israel.”
15Whereas you have been forsaken,
Rejected, with none passing through,

I will make you a pride everlasting,

A joy for age after age.

16¥ou shall suck the milk of the nations,

SIXTH HAPTARAH OF CONSQLATION (KI TAVQ)

DX DA DERD
PE9K Mty
FTIRD D O viTRY)
P 931133 1331 0
WMWY D7
TN YR 7D
PP 11y
TR VY Nnm
™YY X7 12771 Dt
D9 D YR Kb
{DUT) DTrabm

MR7PRT) T
TTAKY PTAYTNS WK
130 3973 D7)

N127 72K 793P T3 19
YT WRDY I Wi
"WTR Digh KDY
FTA2K 290 Dipmy

TIFY 972 3357y 1
v 3

23 Nibzoy nnwm
AR

7 WP

i Ty

17T W Ty
TR iy nop s
“1;._1"131 1K) i"[;}‘ﬂ:ip’l

D7 1407 nni)
T 9T win
D3 320 DRI e

5. forsaken, / Rejected 'These verbs hint at veloped explicitly in the third and the seventh

haflarot of consolation.
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Suckle at royal breasts,

And you shall know -

That I the Lorp am your Savior,

I, The Mighty One of Jacob, am your Re-
deemer.

'Tnstead of copper I will bring gold,

Instead of iron I wil] bring silver;

Instead of wood, copper;

And instead of stone, iron,

And I will appoint Well-being as your gov-
ernment,

Prosperity as your officials,

8The cry “Violence!”

Shall no more be heard in your land,

Nor “Wrack and rujn/”

Within your borders,

And you shall name your walls “Victory”

And your gates “Renown.”

*No longer shalj you need the sun

For light by day,

Nor the shining of the moon

For radiance (by night];

For the Lorp shall be your light everlasting,
Your God shall be your glory,

“Your sun shall set no more,

Your moon no more withdraw;

For the Lorp shall be 3 light to you forever,
And your days of mourning shall be ended,
#!And your people, all of them righteous,
Shall possess the land for ail time;

They are the shoot that T planted,

My handiwork in which I glory.

#2The smallest shall become a clan;
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240. 'This prophecy transcends the need for prophets exploited the contrast beween light and
ht. Compare 1

natural lig

sa, 30:26: “The light of darkness to dramatize a time of doom and death;

the sun shall become sevenfold . . . when the L orp see Amos 5:18-20, 8:9-10; Zech, 14:6-7),

binds up His people’s wounds.” (Barier and later
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The least, a mighty nation.
I the Lorp will speed it in due time.

22, 1 the Lorp will speed it in due time A
paradox to catlier commentators—for if redemp-
ton will eccur “in due time,” what does “will
speed it” mean? The Hebrew words of the phrase
were, therefore, read as if separated: “T [the Loro]
will speed it” if the people have merit, bur if they
do rot have merit, redemption will come “in due
time” (BT Sanh. 98a, see Rashi). On the other
hand, the word order in the Hebrew text puts “in
due time” before “T will speed it.” This prompted
Radak to explain: When redemption comes “in
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due time,” God “will speed it” to a complete con-
clusion.

The two interpretations represent two theo-
logical poles concerning redemption. According
to the first interpretation, human merit may has-
ten God’s hand. According to the second, re-
demption is a divine mystery whose “time” is not
influenced by human actions (see Gen, R, 65:12).
Messianic movements in Jewish history have of-
ten swung between these two poles.

(SIS KAVA IR



